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| once read a copy of aletter that one old man had
written to another. It went something likethis: Aren’t
the young peopletoday terrible! Thereisno respect
for their elders. What is the world coming to? The
letter waswritten about four thousand yearsago, on
astonetablet in hieroglyphicsin Egypt. Thegenera
tion gap is part of human experience in every age
and every culture. For purely physical reasons, the
young have always had more energy than the old.
Usually they look for alittlemoreexcitementinlife
and are more willing to take risks. The old, on the
other hand, have necessarily had more experience of
life and the wisdom which derives from that, and
often feel that their wisdom isnot fully appreciated.

There is more than a generation gap today. To the
differences between the generations, that haveto do
withtheir physical condition and their experience of
life, must be added the effects of changesin society.
Because of the changes in our society, the younger
people have grown up in avery different world from
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that of the older people. This paper examines some
differences between older and younger peoplein Aus-
tralian society at the present time. It arose out of
examination of survey data from the National So-
cial Science Survey which pointed to some signifi-
cant differencesin attitudes and val ues between peo-
ple under 40 and over 50. (Peoplein their 40s were
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often in between.) However, this paper seeksto un-
derstand those differences in terms of an historical
framework of recent social change.

Experiences of growing up have along-lasting ef-
fect on the ways we think about the world and un-
derstand life. Thedifferent experiencesof theyounger
generationsfrom those of the older generationshave
a significant effect. The younger and older people
seetheworld in different ways.

There has been continual changein Western society
over severa hundred years. The technology that is
available to us to accomplish the various tasks of
living and providing the conditionsin whichwelive
has been continuously changing. Some of those
changes have had a profound effect on the ways
peopleliveand think.

Technological changeisone factor which produces
major changesin human society. Theadvent of print-
ing, for example, profoundly affected society which
has never been the same since. It enabled ideas, in-
formation and feelingsto be exchanged between vast
numbers of peoplewho did not know each other per-
sonally and were at considerable geographical dis-
tance from each other. The coming of printing pro-
vided one of the necessary conditionsfor the Refor-
mation to take place.

Inthelast three decades, new technol ogy haschanged
thewaysinwhich amost all Australianslive. It has
affected how they preparetheir food, clean thedishes,
the clothes and the house, how they communicate
with each other, and how they are entertained. It may
betoo soon to assesstheimpact. But it appearsthese
recent changes have affected Australians' view of
life and religious faith in a very profound and irre-
versible manner.

This paper focuses on Australian society. Asis ex-
plained within the paper, the urban areas have often
experienced the changesin amore penetrating way.
Whilel have not had the opportunity to check com-
parable datafrom other Western societies, | suspect
that many of the changes described here are to be
found throughout the Western world and in many
countries entering a post-industrial era.

This paper isin three parts.

1. A review of how the nature of our livesin
community haschanged. Thisdiscussion buildson
material from previous publications of the Christian
Research Association, including Patterns of Faith,
and Faith Without the Church?

2. Some changes in our thinking about the
world. This material emerged from differencesin
the attitudes and actions of people under 40 and peo-
pleover 50 asfoundin National Socia Science Sur-
vey data of 1993. It isaso based on participant ob-
servation of the differences in the ways older and
younger people operatein society.

3. Someimplicationsof changesin wor ldview
for education, worship and the understanding of re-
ligiousfaith.

Religious faith has to do with people’s most basic
and fundamental perceptions of reality and the un-
derlying values by which they operate. Therefore,
religious faith is very sensitive to the underlying
changes in worldview, and it is often in religious
expression and meaning that such changes become
evident most quickly. While some changes may be
hidden behind the centuries of traditionsthat domi-
nate some forms of religious expression, thosewho
areinterested in understanding social change should
not overlook thereligiousdimension.

A New Community

In previous books, the Christian Research Associa-
tion has unravelled some effects that these changes
have had on the community inwhich welive (Hughes
and Blombery, 1990: 35-40; P. Bentley, et al., 1992:
83-84). Prior to the 1960s, thelocal community had
agreat deal more significance for most people than
it doestoday. Atleast somemembersof each family
livedlargely inthelocal community, defined by what
was comfortable walking distance. They shopped
there, went to school there, and were involved in
voluntary and leisure activities there. They looked
for friends and found support within the local com-
munity.

Over the last thirty years, the local community has
declined significantly inimportance. Onereason for
the change was that married women entered the
workforceinlarge numbers. Many of them had lived
their livesinthelocal community and built their sense
of community there. In 1947, only 8% were in the
workforce. By 1966, they had grown to 27%. By
1976, it was up to 42% (Hughes and Blombery,
1990:89).

As they entered the workforce, most of them left
behind the local community and their patterns of
association changed. They did not mix so muchwith
the people in the local community. They no longer
had time for the voluntary and the leisure activities



they had pursued there. They made new acquaint-
ancesintheir placesof work - which were often out-
sidethelocal community.

The movement out of the home for all members of
the family was made possible partly by the changes
of technology in the home. Cooking became easier
with new stoves and pre-packaged and frozen food.
Cleaning became easier asvacuum cleanersreplaced
mopsand brooms. Cleaning the clothesbecameeasier
with automati c washing machines. Shopping became
easier with accessto the car. With refrigerators and
freezers, it was no longer necessary to shop so often.
The daily visit could be replaced by a weekly, or
even monthly visit, to theregional shopping centre.

Asthefamily incomeincreased, and the cost of cars
asapercentage of that income decreased, morefami-
lies had two cars. Indeed, they needed two cars so
that both husband and wife could get to work. With
access to cars, the community defined intermsof a
comfortablewalk wasno longer so relevant. Within
the time they had taken to walk a mile, they could
now travel twenty or more.

Carsallowed peopleto beinvolvedin activitiessome
distancefrom home. They could participatein awider
range of leisure activitiesto which the car gavethem
access. It waseasier to get to themountainsto ski in
the winter and to the beachesto surf in the summer.
Indeed, the range of activities of sporting activities
inwhich people could participate increased.

Thecar also alowed people greater accessto friends
and family who lived some distance away. Twenty
minutes travel now meant that one could reach the
people within a radius of twenty miles rather than
one.

Another important means of communication that
entered most households in the 1960s was the tel-
ephone. Now one could talk with a vast range of
people, al over the state, and even the world. One
could keep in regular and personal touch with peo-
plewho lived at agreat distance. Thisalso obviated
the need for knowing one’s neighbours and finding
one'sfriendsinthelocal community.

Even more significant than the car in changing pat-
terns of entertainment in 1960s was the television.
Instead of relying onthelocal community for enter-
tainment, people found new and compelling enter-
tainment in the home. Television transmission began
in 1956. By the mid 1960s most homes had atelevi-
sion. By the end of the 60s, most of the televisions
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were in colour. They occupied many hours of the
week for most people and becamethe primary form
of entertainment.

Televisions did morethan entertain. They helped to
redraw the community inwhich peoplewereliving.
They provided very little news of thelocal commu-
nity, but a great deal of news of the state, national
and international communities. Thetelevisionscre-
ated aglobal community through the global network
of information they created. The news of the wider
world seemed much moreexciting and interesting as
presented by thetelevision.

For all these reasons, the local area became very
much less significant asthe basisfor social life dur-
ing the 1960s. M ost people no longer needed to find
their leisure activities, their entertainment or their
friendshipsin thelocal community. The car, thetel-
ephone and thetel evision took them into awider com-
munity.

To some extent, | have exaggerated the changes.
Many people were working at some distance from
home beforethe 1960s. Trains and trams, buses, bi-
cyclesand carshad already shown them awider com-
munity. However, in the 1960s, many more people
had accessto these forms of communication. Much
communication had taken placewith friendsat adis-
tance using the post, and, in times of emergency, the
telegram. The telephone, however, made the com-
muni cation more efficient and much more immedi-
ate. It turned those written communicationsinto ver-
bal interactiveforms.

While the significance of the local community de-
clined for most people, there were still some people
for whom it remained important. The elderly did not
have ready accessto cars. They were more depend-
ant on walking. Children also had less ready access
to the wider community. Many mothers with pre-
school children were still at home without accessto
a car. Most primary aged children remained at
school swithin walking distance.

In the rura areas, the picture was alittle different.
There were fewer options for employment for mar-
riedwomen outsidethefarm or family business. They
tended to remaininthelocal community. Gradualy,
some small country centres have declined in signifi-
cance and theregional country towns become more
important for work, shopping and accessto arange
of facilities. However, this development has been
more patchy and is dependent on such factorsasthe
distance between regional centres, their facilities, and
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changesin the density of rural population. Closure
of schoolsin the 90s has had asignificant impact in
some rural areas.

Nevertheless, rural people have remained dependent
on each other for sharing machinery, information and
ideas. There is less specialisation in occupation in
rural areasand greater need to communicate regard-
ing stock and pests, markets and weather.

In most rural towns, the changesin the sense of com-
munity have not been assignificant. Many rural cen-
tres are little more than walking distance from pe-
riphery to centre. Access to the car has not meant
much greater accessto arange of peopleor facilities
as it has done in the large cities. Thus, the *‘lived’
community has undergone less change.

Until very recently, most churcheshave served local
communities. Anglicans, Catholics, and mainline
Protestants built their churches at walking distance
from one another. Most churches provided leisure
and other social activities for the local community.
Most of them had youth groups, children’s activi-
ties, activitiesfor women, and clubsfor men. Many
churcheshad arange of sporting activities, with ten-
nis courts, and perhaps a cricket and football team.

Asloca communitiesdeclined in significanceinthe
1960s, so these leisure and entertainment facilities
declined in significance. Indeed, many church sport-
ing clubsclosed. Evening worship servicesfound they
had to compete with the television. Youth and chil-
dren’sactivitiesceased to be so popular. Thewom-
en’sgroupsfoundit hard to attract younger women,
partly because few of them were home during the
day. The percentage of Australians attending wor-
ship servicesdeclined markedly.

Onehigh point of church attendancein Australiawas
in the 1950s. Perhaps the Billy Graham crusade of
1959 had some significance here. Surveysof thetime
found that about 44% of the popul ation were claim-
ing to attend church at least once a month. Through
the 60s, church attendance declined. By 1970, it was
33% and in 1990 it is down to 23% (Bentley et al.,
1992: 23).

Most people did not give up their allegiance to a
Christian denomination. Nor did they give up their
Christian values and beliefs. Even today, the vast
majority of Australians continue to identify with a
Christian denomination whenthe censusformisdis-
tributed, and will indicate belief in God when a sur-
vey istaken. But comparatively few go to church.

In other publicationswe have sought to explain why
some people left - particularly from the Anglican
and mainline Protestant churches - while other peo-
plestayed - with higher proportionsin the more con-
servative churches. We have argued that many of
those who stayed had different reasonsfor going in
the first place. They tended to see church involve-
ment as necessary for the very nature of their faith,
whilemost of those who left felt they could be good
Christians without going to church (Bentley, et al.,
1992: 77-96).

Aspeopleleft thelocal community, they becamein-
volved inarange of activitieswith groups of differ-
ent people who did not know each other. Thus, the
group of people they met at work had no overlap
with thefriends they met down the golf course. The
peoplewho went to the night classwere quite differ-
ent again. People built their range of acquaintances
inawider range of activities. Asthese activitiesdrew
on people from a wider geographical area, so the
likelihood of overlap decreased. Community frag-
mented into many unrelated segments.

Not only did these segments contain different peo-
ple, they often operated with different language and
values. Each segment devel oped itsown vocabulary
and ways of communicating. The assumptions peo-
ple shared in each segment could be quite different.
For exampl e, discussion of homosexuality might be
quite unacceptablein one group of people, but read-
ily accepted in another. Religiouslanguage might be
appropriate in one of life's context, but inappropri-
atein another. People might know one’smarital sta-
tus in one group, such as one’'s work, but in one's
tutorial group at college such athing might never be
discussed.

People have become aware of a much greater vari-
ety of values and life-styles through living in this
variety of segmentsof life. Thisawareness of aplu-
rality of valuesand life-styleshasincreased in Aus-
traliathrough the greater range of people who have
cometo our shoresasimmigrants sincethe dayswhen
the White Australia Policy was abandoned. People
have a so become more aware of the plurality through
the massmedia, particularly thetelevision. We have
experienced within our own living rooms a variety
of values, of languages, of intimate and social rela-
tionships than previous generations would have
dreamt even existed. It hasbecomeimpossibleto shut
our eyes to that plurality. We have had to make
choices where previous generations assumed there
werenone.



There has been atendency for people to develop a
very wide range of acquaintances through the vari-
ety of life segments. Thefragmentation of lifetends
to inhibit the development of cliques and the possi-
bility of conflict that can emerge from them. At the
same time, it has become more difficult to develop
deeper friendshipswhere more than one segment of
life is shared and where support in life's ups and
downs can be assumed.

Within the pluralism of beliefs and values which
many people experience from day to day, it has be-
comemoredifficult to maintain one'sown beliefsas
being the only onespossible. Faced with peoplewho
have very different beliefs from one's own, oneis
awarethat one holds one's beliefs out of choice. The
pluralismin modern societies may |ead to aweaken-
ing of those beliefs and values which are not shared
widely. Some observers have suggested that thishas
been a major factor in the tendency towards
secularisation in modern society. Religious beliefs
have been weakened or rel egated to a private sphere
of life which has little impact on the public sphere
(Berger, et al., 1974: 75-76).

However, some people have returned to churchesas
placeswherethey might find true friendswho would
support them in thewhole of life. They have sought
friendships in the church of adifferent quality than
thosefound in other areas of life. Theincreased im-
portance of small groupsand the cup of teaafter the
morning service have been expressions of this.

Other people havelooked to the churchesto provide
certainty intheir valuesand life-stylesamid the con-
fusing plurality with which they are confronted in
their daily lives and on the television. They have
grasped at something that appeared firm and un-
changing: something on whichthey couldrely. They
have deliberately taken stepsto build walls around
themselvesto protect them against the pluralism and
haveheld their beliefsand valuesdogmatically. Thus,
oneresponsetotheplurality hasbeen anincreasein
fundamentalism as a bulwark against a confused
world (Mackay, 1993: 251-256).

Some peopl e have sought to re-createlocal commu-
nity life. In some places, street parties and celebra-
tions have brought people together. Local commu-
nity radio stations have heightened awareness of the
issuesand possibilities of local community life. But
these are generally exceptions to the usual urban
patterns. People gather as individuals because of
common interests rather than as participants in an
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on-going community for which they shareresponsi-
bility.

TheWaysAustralians
ConcelvetheWorld

Aspeople have moved into awider community, their
conception of community life has changed. People
have become aware of great many more optionsthan
they previoudy knew existed. They have had to make
choicesabout many thingstaken for granted by their
predecessors. They have been much more aware of
arange of optionsin their intimate rel ationships, for
example, of aternativesto marriage in de facto and
homosexual relationships. They have had to make
decisions about roles within these relationships. It
could no longer be assumed that the woman would
look after the home and the man would provide the
money through paid work.

While those people over 55 may remember some-
thing of the traumaof World War 11, their world was
generally more stable with less variation and fewer
choicesthan the contemporary world. Peoplerelated
to fewer people, and generally saw those peoplein
severd life contexts. Thus, there was overlapinthe
people they met in the various activities - work, so-
cial, leisure, and educational - of life.

Astheexternal world changed, so did peopl €’ sinter-
na world. The basic assumptionsand categoriesthat
people used for operating in everyday life changed.
As well as people making different decisions, the
ways they made those decisions changed.

In a shorthand way, we can talk of this as achange
inworldview. Thisdoes not mean that people have
a specific picture of the world constantly in their
minds. Rather, it meansthat peopl e operate accord-
ing to certain assumptions (which they may or may
not be able to verbalise) and certain categories and
processes. To some extent, sets of assumptions, cat-
egories and processes fall into patterns, which an
external observer may describeasa‘worldview’.

Many people in Australia, raised prior to the 60s,
assumed that theworld operated asthough theworld
was basically a stable and predictable place. The
world ran according to certain rules. Science sought
to describe the physical rules by which the world
operated from the laws of Newtonian physicsto the
Darwinian rules of the evolutionary process. Medi-
cal science was seeking to understand the medical



rules by which human
beingsoperated. The
meteorologists
sought to under-
stand therules
which deter-
mined what
thewesather
would be.

Perhaps
they as-
sumed that
the world was rather like an industrial machine. It
operated in amechanistic way, according to certain
fixed laws. Aswe cameto understand thoselaws, so
we could operate more effectively in theworld.

For many people, thisideaof aclosed system work-
ing according to certain rules, extended totherealm
of human decisions. Therewere certain moral rules
which were necessary for human society to operate
smoothly. If people kept to those moral rules, then
lifewould generally run smaoothly. If thereisno re-
spect for the basic institutions of society, for the hu-
man person, property, and primary rel ationships, then
asociety islikely to descend into chaos.

Christians added their own dimension to thisworld-
view. They held that God established the system. The
future maintenance of the system was ensured by
the faithfulness of the Creator who sustained it.

In 1974, Peter and Brigitte Berger and Hansfried
Kellner described some dimensions of this modern
consciousnessin abook entitled The HomelessMind.
They argued that two aspects of life dominated the
modern consciousness. The first was technol ogical
production. The book arguesthat technological pro-
duction assumes a mechanistic view of things in
whichthereareclear causesand effectsand inwhich
one can reproduce the movementsto produceidenti-
cal results. Technologica production also assumes
that the processes can be analysed and their compo-
nentsidentified. In order for technological produc-
tion to be successful, there must be careful manage-
ment. There is no room for emotional expression
within the processes of technological production
(Berger, et d., 1974:29-43).

The second aspect of modern life that dominates
modern consciousness according to The Homeless
Mind isthat of bureaucratisation. Bureaucratic proc-
esses also assume that there must be careful man-
agement, with competencein specific compartments.

Thereisahierarchy of rolesand responsibilitieswith
clear sequences of stepsand timetablesof activities.
Rules and regulations govern the process. Thereis
an anonymity in the processeswhich takesthe proc-
esses out of realm of the persona and ensures that
decisions are not based on individual situations.
Rather, bureaucratisation seeks predictability and
equal treatment for every person. It seeksto create
anorderlinessintheaffairs of human beings (Berger,
et a., 1974: 44-61).

The Homel ess Mind describes somereactionsto the
modern consciousness of life dominated by techno-
logical production and bureaucratisation. Younger
people, especialy, wererebelling against therepres-
sion of the individual and the individual’s interests
and emotional expression. They werenot happy about
themodern world’ simpersonal waysof dealing with
theindividua throughitsbureaucratic structuresand
technological processes. Onefocusin Australiaand
the United States for anger at the bureaucracy was
the drafting of young men to fight the war in Viet-
nam.

The Homeless Mind notes some factors which had
raised the sense of individualism at thistime. Fam-
ily lifehad changed. Asinfant mortality had declined
considerably and contraceptionimproved, family size
had declined. Many families now consisted of only
two or three children. These children wereraised as
individuals. Lessfrequently did older children have
to take responsibility for the younger members of
the household. The smaller family could moreflex-
ibly care for the needs and interests of each indi-
vidual child (Berger, etd., 1974: 173). New levels
of education were open to many children previously
denied that luxury. Thiswas symbolised in the 1960s
by the opening of many new universities.

Thenew individuaism, developedinfamily life, was
transferred into the social arenaat the sametime as
local community life declined. The young people of
the late 1960s found themselves living in a world
whichwasvery impersonal. Large bureaucraciesand
institutions, which they perceived as remote from
their personal experiences and individual needs,
dominated their world. These institutions appeared
to function in impersonal ways according to rules
and regul ationswhich took no heed of their individual
feelings. Many felt angry with the apparent attempts
at impersonal manipulation of peopleand at theways
peoplewereregardedintermsof rolesrather than as
persons.



There were anger and frustration at many institu-
tions. It was afactor which brought the L abour gov-
ernment of Whitlam into power, with a mandate to
change many aspects of socid life. It wasafactor in
thewidespread anger at the use of bureaucratic rules
and regulationsto remove hisgovernment inthe early
70s.

There was criticism of the educational institutions
as peopletook up somethemesintheworksof Ivan
[llich and Paulo Freire. The educational system was
criticised for producing copiesof people, fit only for
the maintenance of the educational system, feeding
people information which was ‘ useful’ only within
the system of education.

There was frustration at the nature of suburban liv-
ing, as the suburbs of the major cities became in-
creasingly dormitory suburbs. Thefolk singerssang
of the“little boxes’ which all looked the same, and
the children who all turned out the same.

There was rebellion against the institution of mar-
riage. They asked why should human sexuality be
controlled to suit the systemsthat had evolved, rather
than find expression in the reality of human rela-
tionships? There was new experimentation in rela-
tionships and anew opennessin talking about sexu-
ality. People explored new fedlingsand experiences
through the drug culture and through the new forms
of popular music (Mackay, 1993: 242- 245).

Some peopletried to drop out of ‘the system’ of so-
ciety altogether, forming communes. They wanted
to get away from the modern world of technol ogical
production where people werereduced to cogsinthe
great machine.

Fashionsin clothesand personal appearance changed
markedly at thistime. Some clothesthat symbolised
control disappeared such asthe corset. Othersitems,
such asthe tie and brassiere were endangered. The
pinswhich had held the hair in abouffon weretaken
out, and the hair was let [oose. Men grew their hair
long and many grew beards. The neat and tidy suit
gave way to the jeansand T-shirt.

It was not just a reaction to a world dominated by
bureaucratic and technological processes. These
young peopleactualy saw theworld differently. They
saw it fromanindividualistic standpoint, rather than
intermsof agreat system of which they wereasmall
part. Instead of asking what is good for the nation,
or for the system, they asked what is good for me?
They saw themselves as faced with a multitude of

choices, giving them ?
opportunity tofind
good expe-
riences

and find
personal
satisfaction.

A new st of
assump-

tionsabout

the world be-

gan to emerge. These
assumptions have contin- €
ued to dominate theways peo-
ple operate within theworld. For those peoplewho
wereraised post 1960, the world ismore like aweb
than a closed system. It is an ‘arena of competing
powers , likeacomputer adventuregame. Itisaplace
wherethe unexpected often happens, and where good
and evil forces operate in a variety of ways. It isa
maze of events through which one must navigate,
oneevent at atime. Therearefew general ruleswhich
operatein all situationsand providewaysof dealing
with the variety of eventsthat occur.

Theimage of the computer chip replaced that of the
industrial machine. There may be rules which gov-
ern achip’soperation, but it has become so complex
that those rules are not available to most individu-
als. The mechanisms are now invisible, hidden in
the millions of transistors, each of which are * mak-
ing choices . Thetalk about chaostheory in science
appears to support this different view of the world.
So doesthe apparent inability of scienceto consist-
ently predict even the mundane matters of life like
theweather.

In some aress of life, the rebellious activities and
attitudes of the late 1960s and early 1970s, have
become the norms of the 1980s and 1990s amongst
the younger generations. However, few people
dropped right out of the system. The commune move-
ment has failed to replace the urban socia struc-
turesfor most people. In many ways, there has been
an accommodation to the bureaucracy and techno-
logical production processes of society. As The
HomelessMind indicates, it wasnot possibleto give
up all those processes of careful technical control
without giving up some real benefits of modern so-
ciety. Commercia airline systems cannot operate
safely unlesspersonal feelingsandindividua expres-
sion are relegated to the bureaucratic and technical
processes which ensure that safety is reproduced,
for example (Berger, et al., 1974: 193). Many facto-
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rieshave changed their processes so that peopletake
greater responsibility for amajor section of the pro-
duction, sometimeswithin the context of teamwork,
and in other cases, through rotation of roles. How-
ever, they cannot function without some technical
control intheir systems.

Most people have come to recognise that amongst
thevariousarenas of life somedo require systematic
processes. There are some arenas, including many
work arenas, inwhich there must beimpersonal con-
trol and bureaucratic procedures. In other arenas,
and particularly in most personal arenas, the inter-
estsand feelings of theindividual can dominate. For
example, popular music has developed, based on
rhythm rather than mel ody, on volumeof sound rather
than on harmony. There has been continuing change
inrelation totheingtitution of marriage, with greater
numbers of people entering into de facto relation-
ships. While some see these as a temporary state
prior to marriage, others have no intention to marry
at all (Blombery and Hughes, 1994: 5-7).

The people who reached the age of 20 in the late
1960s are now in their late 40s. For these people,
and succeeding generations, the assumptions of the
world asamultiplicity of arenas of competing pow-
ershave continued to dominate. Withinthe plurality
of life-worldsin which theyounger generationslive,
there are some arenas which are dominated by sys-
tems, and inwhich thereisrational control. Eventhe
world economic arena has been seen this way. But
thesearenasare seen aslimitedin scope asfar asthe
lifeof theindividual isconcerned. Peopledo not ex-
tendtheseideasof a‘ system’ totheworld asawhole.

These different ways of seeing the world have im-
portant implications for the nature of evil. In the
world seen as a coherent system, evil involves the
breaking of the rules. Evil is the moral or ethical
failure to maintain the rules which keep the system
operating. It istherefore acharacteristic of people's
actionsand behaviour.

Within theworld seen asan arenaof competing pow-
ers, the powerswhich bombard or intersect in some
way withtheindividual areidentified asgood or evil.
Those powerswhich inhibit the progress of individu-
als through the maze, or stop people from finding
fulfilment, may be identified as evil. Some people,
particularly thosewith aChristian heritage, will per-
sonalisetheseevil powersasbelongingto ‘thedevil’.
Othersmay identify them asevil, but seetheminan
impersonal way.

Inthepopulation at large, thereisalower incidence
of belief in God amongst those who are under 40
years of age compared with those over 50. How-
ever, thereisadtatistically significantly higher level
of belief in the devil among the under 40s. Thirty-
five percent of those under 40 believe in the devil
compared with 31% of those over 50. Thisisrather
aninteresting result given that there are substantially
more people under 40 saying they have‘noreligion’.

What has caused this rather different picture of the
worldto devel op? As people moved out of thelocal
community into alarger arena, their experiences of
lifediversified. It was not as easy to seetherulesor
the system. They were confronted by a plurality of
moral rules and values, and life-styles which could
not easily be contained within one system. Thus, one
had to choose which way onewould live.

The television, in particular,

Religious Beliefs
Under 40s and Over 50s

% Australian population Source: NSSS51993
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ing the rules. Such dramawould not be interesting.
Rather, it concentrates on the unexpected, and the
various waysin which people might deal withit.

Indeed, the pattern of the soapiesisthat the charac-
tersare confronted by a new and unexpected situa-
tion. Things go ‘wrong’ in some sense or another.
The task of the charactersis to find a way around
the new set of circumstances, and, in some sense,
resolveit to achieveanew stability. But to keep view-
ers interest, the unexpected and capriciousis con-
stantly happening. Life becomes a series of crises
through which the characters move. This becomes
the presumed pattern of lifeintheworld. The unex-
pected, rather than the regular, becomesthe norm of
life.

Thefact that younger people do not seetheworld as
a stable system does not mean that God does not
exist for them. Rather, they see God differently. In-
stead of the underlying source of the stability, God
isseen as breaking in and working within theworld,
changing and devel oping the eventsthat occur. God's
actionsmay well be part of the ‘ unexpected’.

Some Specific Changes
To further explore what these changesin worldview

mean, we will consider some specific assumptions
and categories of thinking.

1. Social Hierarchy

One characteristic of bureaucratic processesis that
there are clearly designated areas of authority and
responsibility and ahierarchy of rolesand responsi-
bilities. Inaworld, seen asasystem, peopleare seen
primarily intermsof their rolesand responsibilities
in the world, and in terms of the socia hierarchy
which the systemimplies. To alarge extent, the sense
of asocia hierarchy hasdisappeared. Peopledo not
immediately see people in terms of their level on a
socia ladder. This is especialy true of the people
under 40 years of age, but to some extent it has af-
fected al generations.

The change in forms of addressin which surnames
are no longer used for those socia superiors is a
specific indication of this change. Family names
placed people within the context of family institu-
tions. Family nameswere used asamark of respect.
The use of first or given namesisasymbol of inti-
macy and equality. There are still some cases, where
people are unknown to each other, wherefirst names
may be considered an affront to the rules of inti-
macy. There are other cases where the situation is
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seen as demanding social differentiation and sur-
names are used to reinforcethat. For example, while
some school teachersenjoy being called by their first
names by students, others prefer to maintain there-
spect implied by the use of surnames, and therewould
befew secondary or primary school principalswho
wouldinvite studentsto usetheir first namesin spesk-
ing directly to them. These cases are the exceptions
which provetherule.

Another indicator of the change in the sense of so-
cial hierarchy is portrayed in the decline in use of
university degreesin addressing people. Inthe 1950s,
it wasvery common to put aperson’suniversity de-
grees after their name on the envelope. Today, it is
exceedingly rare for that to happen. University de-
grees may be displayed in the context of awork en-
vironment where they are a symbol of the compe-
tence of the person intheir occupation. They arevery
rarely used in the personal arenas of life.

Respect for people today is not based primarily on
their social position or their roles, or even their edu-
cational standing. It is based largely on their per-
formance asindividuals, and very oftenit isjudged
by their creativity. Thisappliesto everyonefromlead-
ing politicians to business leaders to sports people
and academics.

The value, and even the concept, of honour has
largely disappeared in our society (Berger, et d.,
1974: 78-89). It is closely related to the sense of
dignity and theideathat people act according to their
status and position within the social hierarchy. The
challenge to honour occurred when the position or
rank of aposition was offended. If a person of high
rank was insulted by having their position mocked
or attacked, the honour of that person was at stake.
In aworld seen in terms of individuals, rather than
rolesand positions, thereisno question of attacking
people’s honour even though one may attack them
asindividuals.

The decline in the sense of social hierarchy is evi-
dent within the church. Older people often look a
little askance of the dress of younger people when
they come to church. They are not at all sure about
the torn jeans and the T-shirts. They find it hard to
understand why the young people have dropped the
notion that was very important to them that one
dressed well for church. It was appropriate to wear
one'shest clothes.

Older peoplefrequently complain that thereisalack
of asense of awein modern expressions of worship.
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There is little respect for God. Just as there is a
‘carelessness’ indress, sothereisa‘ carelessness in
addressing God.

They are awarethat thingshave changed. After years
of calling each ather by their family names, they are
now on first nameterms. They have generally come
to accept the idea that the minister would liketo be
called by his or her first name. But there is an un-
ease. They feel thereislittle respect, either for other
people, or for God.

Behind these external changes, thereisarather sub-
stantial changeintheology. Godisviewedinarather
different way. Associety was seen as hierarchical,
God was inevitably seen in relation to that hierar-
chy. Asit was appropriate to dresswell when meet-
ing on€'s superiors, so it was appropriate to dress
well when coming into God's presence. Asit was
important to be respectful to thosewho werefurther
up the social hierarchy, so it was appropriate to be
respectful to God.

The idea of God having a superior socia position
makeslittle senseto the younger generations. Thus,
wearing one's best clothesto churchis not an issue
for them. God is interested in them as people, and
they cometo relateto afriend. When faced with the
choice of images of God as friend or God as king
only 6% of those under 40 affirmed God as king,
compared with 18% of those over 50 (NSSS, 1993).

The values in relation to God have aso changed.
Respect is not only expressed differently. It is no
longer the primary value. What is far more impor-
tant isintimacy and honesty. Younger peoplevauea
relationship with God that is intimate and honest,

rather than one where thereisrespect and awe. Itis
important, in their minds, to come to God without
pretensions. Thus, casua clothes, which are asign
of intimacy and ‘being oneself’ are appropriate for
church. Wearing one's best clothesis not so appro-
priate.

2. Authority

Authority isseen lessintermsof aposition and more
in terms of the activities and relationships with a
person. For exampl e, teachers used to gointo class-
rooms with authority as teachers. They could lose
that authority by being poor teachers. Today, the situ-
ation has reversed. Teachers must win the right to
teach, to be respected as good teachers, by teaching
well.

Thesameistrue, at least to some extent, for clergy.
People under 40 have amuch greater distrust of the
clergy than those over 50. In the National Social
Science Survey of 1993 23% of peopleunder 40 said
they felt the clergy in their church were hypocrites,
compared to 13% of those over 50. Among those
who attended church weekly or more often, 8% of
people under 40 felt their clergy were hypocrites,
compared with 3% of those over 50.

Clergy cannot presumeto have authority tied to their
position. They must win that authority by the ways
inwhich they relate to other people, and they must
do so in the face of some suspicion. This does not
necessarily mean that there has been a‘ diminution
of authority’ in Australian society. Rather, authority
isdeveloped and justified in different waysand ac-
cording to different criteria.

These attitudesto authority have been transferred to
theauthority of God. God'sau-
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of people.

3. Power
These changesin the nature of
authority haveimplicationsfor
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ceived. If authority is under-
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stood as the ‘right’ to do, then
‘power’ is the ability to do. For
example, the politician and direc-

% Australian population agreeing
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Similarly, God’spower isnot seen
asademonstration of God's posi-
tion, but rather as arising out of
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cerned about people. \
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Traditional worship in most

mainline churches expresses something of the order
of the world through the order of the worship. The
very repetition of theliturgy may beasymbol of the
inherent order of the universe: an order that God has
established and over which God reigns. The image
isalmost one of the perfect manager who has estab-
lished the ultimate system of management. If only
we all keep the rules, the world will run smoothly.
God's power isdisplayed in that order.

The image has now changed. Whatever the explicit
form of worship, the content of worshipisrelational.
God's power is seen is what God does, what may
even beconsdered asGod'sinterventionsintheworld
andinthelivesof individuals. Thereisafascination
with ‘signs and wonders': of particular demonstra-
tions of God's power, from the phenomena of
tongues, to healing, even to displays of physical
strength. The displays of God's power are seen as
important confirmation of God’ s authority.

Again, the dominant image may be seen asthat of a
computer adventure game. As one moves through
the maze, unknown and unexpected events occur.
Some of these aregood and beneficial and othersare
mal evolent and can be harmful. One hasto copewith
theseindividually using theresourcesthat are avail-
able, or gathering further resources. There are no
ruleswhich apply to al of these situations. One must
cope with each one, one at atime.

God may be called uponto assist in dealing with the
individual situation. What | am suggesting is that
God is seen not in terms of the great force behind
the system, but rather as a power that intervenesin
theworld.

4. Fedlingsin Decision-M aking

Wherethe assumptions of aworld-system dominate,
decisions are made in terms of the system. People
arerequired by the system to make decisionswhich
accord with the smooth operation of the system. They
make them according to the perceived rulesand regu-
lations of the system and in accordance with their
place within the system.

Theindividual who livesin aweb of arenas of com-
peting powers does not have a system in terms of
which decisions can be made. The individual must
make decisionsaccording to the situation and its par-
ticular array or possibilities. Many decisions are
made in terms of the individual’s personal prefer-
ences. People do not decide ‘what is good’ within
some overal view of theworld, but what ‘| like'.

Aswe havenoted, there are specific arenasin which
one must follow therulesand regulationsin order to
attain the ends one desires to achieve. Thismay of -
ten be the casein arenas of work, and sometimesin
those of education. To play the game, even in the
leisure context, there are rules by which the players
must abide.

However, inthelarge arenas of personal life, andin
the ways in which the individual moves from one
arena to another, feelings dominate decision-mak-
ing. Individualsdecide how they will spendtheir time
in terms of ‘what they like' rather than ‘what they
think is good’. Relationships last as long as those
relationshipsare enjoyable.

Even marriage, among those who enter it, is domi-
nated by the ways the partners feel towards each
other. The success of the marriageis often measured
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by how the couple fedl towards each other and con-
tinueto enjoy their company. Thereislittleideathat
marriage is an institution which demands its own
loyalty sense within the picture of the world made
up of systems, in which marriageisone sub-system.
The smooth operation of marriage may be seen as
integral to the smooth operation of the larger world
system. In such a world it makes sense to remain
loyal to marriage whatever the feelings of the indi-
vidualsinvolved towards each other. In theworld of
competing powers, loyalty to the institution makes
little sense. Theindividual feelings of satisfactionin
the relation are the criteria for the continuation of
therelationship.

Theimportance of feelingsin decision-making has
animpactin areasof church-lifeand churchinvolve-
ment. Many older people attend church regularly
becausethey believethey have aduty to do so. Some
see regular church attendance as one of the rules
which God haslaid down for the smooth operation
of theworld-system. Church attendance isrequired
by God. They go becausethey believethey ought to,
whether they enjoy going or not.

Younger people have little sense of duty inrelation
to church attendance. They attend to the extent they
find it enjoyable and personally satisfying to do so.
They will move around churcheswhichfill their in-
dividual needs and those of the family rather than
maintain their allegiance to the local church. They
evaluate worship by what they get out of it and how
they feel about it.

Thistendsto place churchesin asupermarket situa-
tion. They must cater to thefeelings of theclientele,
or they will losethem. Peoplewill go only aslong as
they enjoy going and personally fedl it worthwhileto
go. There are no guarantees of long-term loyalty.

5. De-Institutionalisation

As the concept of the world has changed, so have
the ways of operating in the world. For many older
people, who see the world as a system, it is very
important to maintain that system. Thisisexpressed
partly in terms of the formal institutions and struc-
tureswhich they seek to maintain.

Inthelate 1960s, many young peopl e rejected what
they saw asthe political, educational, legal, ecclesi-
astical and commercia systems as part of a great
interlocking bureaucratic system. They saw the' sys-
tem’ as oppressing the individual. They saw it as
based on commercial and materialistic values of
which they did not approve. They saw it as placing

restrictionson theindividual quest for human fulfil-
ment.

There has continued to be a suspicion of ‘institu-
tions'. As The Homeless Mind puts it, institutions
have ceased to be the “home’ of the self (1974:86).
Individuals no longer locate themselves by their in-
stitutional affiliations, or find their identity prima-
rily inrelation to ingtitutional roles. Rather than de-
velop formal ingtitutional structuresto achieve par-
ticular ends, they tend to devel op loosely structured
ad hoc groupswhich will gather only aslong asthey
are needed to achieve the specific purpose of the

group.

The contrast is evident in many church contexts.
Older people are concerned about the maintenance
of committees, such asthe property and finance com-
mittee, the parish council, and so on as being at the
heart of theinstitution of the church. They have hos-
pital auxiliariesand women'sorgani sationsthrough
which some of their social concerns are expressed.
These groups have formal minutes, democratically
elected presidents, secretaries and other office-
bearers. Theyounger people, however, are not inter-
ested in these ingtitutions. If they see a particular
task that needs to be done, they will gather some
people around. They will not elect people to posi-
tionsother than to acknowledge someone asthe leader
or organiser. Often specific people are delegated to
undertake particular tasks, such as writing a par-
ticular letter, rather than appointing asecretary. They
will not keep formal minutes of the meeting. They
will make their decisions by consensus rather than
by democratic voting.

Similar changes are found in many social contexts.
Younger peoplefocusonindividua achievementsand
dealing with particular situations. They are not in-
terested in maintaining theinstitution per se. Indeed,
many would consider that the maintenance of the
institution can inhibit the achievement of the goals
they are concerned about. Theeffort which goesinto
the ingtitution could be better placed directly into
the achievement of the particular ends.

Some people see‘the church’ asan ingtitution which
itself may be bypassed. Worship has to do with the
individual and God. Why bring the church into it?
Why spend enormous amounts of time and energy
supporting an ingtitution, rather than putting them
directly into the real end of worship and self-fulfil-
ment? They have not necessarily rejected what the
church stands for. Rather, it appears as a clumsy
and expensive way of facilitating worship. Others



would go further and see the church as reinforcing
ingtitutional values and structures in ways they re-
gard asoppressive. Some are suspicious of theinsti-
tutional authority some denominational hierarchies
have sought to exercise.

Evenif agroup setting does enhance worship, some
people prefer the small group to the formality of the
ingtitutional church. Many peopletoday prefer small
groupsor house churchesfor the purposes of pasto-
ral care, fellowship, education, and worship. A small
group does not need expensivefacilitiesor paid per-
sonnel. It does not need rules and regulations, com-
mittees or office-bearersfor it to operate. It can be
flexible and respond to the needs of individuals.
However, without some sense of loyalty to thegroup,
it can bedifficult for the group to operate sati sfacto-
rily. Many groups have contracts of commitment for
aspecific length of time.

Somelmplications

There are numerous ways in which the new set of
assumptions has affected the ways in which people
live in the world. While changed social conditions
have changed theworldview of people, theworldview
also changesthe ways people act. Thereisadialec-
tic between social conditions and the assumptions
and conceptions by which people live. Within the
context of this paper, we can only examine briefly a
few areas in which these changes have had an im-
pact. We shall look at some areasin which there has
been an impact in church life.

1. Worship

| have noted above that many people come to wor-
ship only in as far as they see it as meeting their
personal needs and interests. They are wary of in-
volvement in institutional structures, and prefer ei-
ther thesmall group setting, or the church wherethey
can drop in occasionally without committing them-
selvesto the maintenance of theinstitution.

We have also noted that people see God differently.
God isnot seen in relationship to asocial hierarchy
and God's authority is not seen as associated with
God's position. Within the context of worship, peo-
ple look for God's authority to be displayed in the
way God interactswith people.

The different views of the world make avery con-
siderable differenceto the ways people cometo wor-
ship and what they expect to happeninworship. The
older people who see the world as a closed system,
established by and sustained by God, come to wor-
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ship to affirm that system. They want to reassert
that that system exists and is sustained in a benefi-
cent way by God, despite some evidenceto the con-
trary. They will want to reaffirm the values of that
system, and in so-doing, strengthen the community
in resisting the breaking of those values. A formal
liturgy or structured servicefitsquitewell withthis,
as, by its own formality, it affirms the system that
God is seen as having created.

For those who come to worship with aconception of
theworld asan arenaof competing powers, worship
isquite different. Thereisno system to be affirmed.
Rather, they see worship as the gathering of re-
sources. It is a time for building one’s personal
strength to deal with situations that might arise.
Worship providesan opportunity for callingon God's
help to deal with immediate and potential problems.
It isimportant that they make direct access to God
through which they obtain strength and guidancefor
navigating in the arenas of life. Formal worship, for
these people, meanslittle, for it isthe direct and in-
timate contact that is most i mportant.

Many churches, particularly in the mainline denomi-
nations, are finding it hard to attract people under
40, or even under 50, into their worship and other
activities. There are attempts to meet the problem
by changing the form of worship, making worship
more informal, more lively, and including upbeat
music. The problem is much deeper, however, than
mere form. Even the nature of worship is different
for those under 40 and those over 50. | personally
believe, that it is very difficult to facilitate worship
that is fully satisfying to both those under 40 and
those over 50 within the same service.

2. Education

Education used to be about understanding the sys-
tem of theworld and how it worked. The purpose of
science was to understand the rules of the natural
world. Through understanding, the rules could be
applied intechnological use and control of theworld
to makelife better for human beingsand for society
as awhole. Chemistry, physics, and biology were
joined by the human and socia sciencesin the last
century, such as anthropology, sociology, psychol-
ogy and economics. The paradigm of sciencewasthe
‘discovery’ of the law of gravity, which through one
very smpleprinciplesuddenly explained agreat variety
of diverse phenomena. The task of education, from
primary school to university, was to understand this
syseminitscomplexity and interrelated nature.



14

Education involved abroad generd knowledge of the
framework of the system, spatially through geography,
temporally through history, in terms of its basic com-
ponents of matter and force through chemistry and
physics. It also involved learning the skills of operat-
ingwithin the system and communi cating to other peo-
plewithlanguage, mathematics, and, traditionaly, logic.
Other applied skills such as woodwork and technical
drawing, accountancy and needlework were seen as
additionsfor thosewho wereinterested in gaining such
practical skillsthat might helpthem findwork. Music,
art and literature added the cultura dimension, helping
studentsto gppreciatethedimensionsof humanachieve-
ment and expression.

After agenera framework of knowledge was gained
through secondary education, a university education
extended that framework in specific areas. Again, edu-
cation was primarily about understanding the closed
system and itsrulesof operation. University education
wasoriented primarily to thetheoretical description of
this system. It was not important that it deal with the
details of application. (Actualy, the primary work of
theuniversitieswasresearch, and only secondarily was
it passing on these skills of research to others.)

Thesituation haschanged entirely within thelast thirty
years. University education has become a part of the
mass education system andisnolonger ditist, interms
of catering only for thetop 2% or so of the population.
Because of the demand for massuniversity education,
in practicethefocus has changed from research toteech-
ing despite the pressureto justify one'suniversity sta-
tusby doing research. Inthe mass system, peoplecome
to ‘do subjects, pass examinations, get qudifications
and get out into theworkforce.

The older generations, particularly those with univer-
sity education, operatedin theworld primarily by seek-
ing to understand it. Through a knowledge of the un-
derlying theory or rulesof thesystem, predictionscould
be made, and one may be ableto control the system.

For the younger generations, theideaof agenerd un-
dergtanding of theworld hardly arises. They areinter-
ested in gathering techniqueswhich they can usefrom
day to day. They gather resourcesto copewithlifejust
asthe person in a computer adventure game picks up
certain tools and implements which may be useful.
Educationisprimarily learning techniques. Thus, they
havelittleinterest in underlying theory and littledesire
to exploretheinter-relationships of the system.

Evenat thetheoreticd level itsdlf, thischange hasbeen
expressed as the chaos theory has come to influence

many disciplines. Whilethe scientific concept of chaos
isvery different from the persona senseof chaos, there
is alink in popular thinking.

Primary and secondary education hasmoved from es-
tablishing astrong framework of knowledgeto giving
children some basic skills and techniques which they
canuseinavariety of stuations. It haschanged froma
concentration on general, broad theory to concentrat-
ing on skills of language, mathematics and science.
There is much more emphasis on the application of
theseskillsin situationswhich may berelevant tolife.

Music, art and literature have also changed. Thereis
an emphasison performance and credtivity rather than
on understanding and appreciating the various forms
of human expression. Thereisno sense of there being
rules of aesthetics that need to be examined or under-
stood.

When peoplecometotertiary educetion, they arelook-
ing for arefinement of that process of learning tech-
niques rather than content and theory. They are [ook-
ing for moretechniquesin specific areaswhich may be
useful in the workplace. They are seeking to develop
skills in practical areas that they can use. They are
learning to learn rather than learning to master abody
of information.

This change has meant that it isno longer appropriate
to distinguish between universtiesand ingtitutes of tech-
nology or applied sciences. Thischangeinworldview
hasallowed many former ingtitutes of technology to be
caleduniversitiesandtogive' university degrees'.

Similarly changes have occurred in relation to educa
tioninthechurch. Few peopleexpressmuchinterestin
having asystematic and in-depth understanding of the-
ology, church history, or evenBiblicd literature. Rather,
thereismuch moreinterest in how faith appliestolife
and what ramifications Chrigtian teaching hasfor the
waysinwhichoneshouldlive.

Therehasbeen amovementinfocusfrom‘ pureknowl-
edge' tothe' applied . Peoplearemoreinterested inthe
outworking of thefaith, rather than in any theoretical
formulations which might underlie it. ‘ Pop psychol-
ogy’ isacommon elementin modern Christian educa
tion, helping people to dea with the immediate and
persond. Thereisastrong focuson deding with themes
such as anxiety and depression, or building relation-
ships.

Thereisasearch for techniques rather than a general
understanding within some areas of Christian educa



tion.. Meditation has recently gained some attention
within a Christian context as well as in secular set-
tings. It too can easily be reduced to a series of tech-
niques beginning with breathing control and muscle
relaxation.

3. Theology

| have noted the secularising effect of livinginmultiple
arenasof life. Wehave also noted someeffectsthat the
changeinworldview havehad onrdigiousbelief. For
example, younger people do not see God as the One
who sustains the system. Rather, God is seenin more
persona terms, as a powerful, beneficent friend and
resource. They see God as involved in the events of
daily liferather than sustaining theworld processesin
whichwelive.

Wehave a so noted the change in the understanding of
evil. Rather than consisting primarily in the breaking
of therules of God's system, evil hasbecomethe na
ture of some of the powers which impact on people.
Thus, evil hasbecome something more objective, and
moreeasily personifiedin‘thedevil’ . Sixty percent of
church-goersunder 40 affirmed belief inthedevil, com-
pared with 46% of those over 50.

Thereisarange of other changeswhich appear inthe
survey data. The younger church-goers affirm more
strongly belief in hell, and in miracles. For example,
around 60% of people under 40 affirmed strongly a
belief inreligiousmiracles, compared with around 38%
for thoseover 50. It ismuch easier to locate supernatu-
ral phenomenaif onedoesnot haveaview of theworld
asaclosed system.

Wefind that there is avery substantid difference be-
tween the young church-goers
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Such ideas as God intervening in the daily events of
lifedo not fit well with many older people- or theologi-
cal ingtitutions. One might argue from a theological
perspective that there is a real possibility of making
God an actor within creation rather than the Lord of
cregtion. Itisavery differentideafromthat of God as
‘theground of our Being’ which Tillich made popular.

While some may want to be criticd of theideaof God
intervening in the events of daily life, one must ask
whether we are observing a natural process of the
‘indigenisation’ of theology?Missionary literature has
long recognised, and often affirmed, this process of
indigenisation, in which the Christian faith is re-ex-
pressed within the culture of a society to which mis-
sonariestake Christianity. A similar processisoccur-
ring within our own society. The culture provides us
with theimages and the conceptsthat we usein under-
standing the world around us and our religious faith.
We naturally assimilate the ideas that we receiveto
theframework of ideaswithwhichwework. Welearn
oneword’'smeaning intermsof the meaningsof other
words we already know. Thisis the process occur-
ring here. Such aprocessal so occurred when Tillich
took theterms ‘being’ and ‘ground’ and used them
inaway that provided apowerful image of God for
many people.

The process reminds us that all theological expres-
sions, both of professional theol ogians, and thosewho
sing awell-worn chorus, are aways and necessarily
inadequate. They will always reflect our cultural
boundedness. The very nature of theology as the ex-
pression of faith must necessarily be one of process, in

and their older counterparts in
their affirmation that there has
been a specific turning point in
life when they made anew and
persond commitment tordligion.
Thus 74% of church-goers in
their 20s and 71% of church-
goersintheir 30saffirmthat they
have had such an experience,
compared with around 50% of
church-goers over 50. Many of
those peoplewould dso describe
themsalvesashaving been‘born
again’. Fifty-three percent of
church-goersunder 40 describe
themsdlvesashaving been ‘born
again’ compared with 40% of

Affirmation of Beliefs by Australian Church-Goers

Under 40s and Over 50s

Source: NSSS51993

church-goersover 50.
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which thetools of human language, arising out of hu-
man culture and expressing human experience, are
employed in pointing to what lies beyond any human
expression. Theology must take seriously the sym-
bolicworld inwhich peoplelive. But it must always
seek to be self-critical, discovering its own weak-
nesses and pointing beyond.

Theology must seek to take seriously the world of
the people in which it is produced. Part of the task
of theology isto engage people and take them on a
journey. It is not appropriate to produce a theology
asasystematic set of conceptionswhichisimposed
on people. At the same time, it is also important
that the process of theology does not just reflect the
beliefs that people have and the assumptions with
which they operate.

There needs to be a process of dialogue and devel-
opment of relationship through which people grow,
both as individuals and in community. Thus, the
churches need to allow the younger generations to
develop their relationship with God and to facilitate
the process of expressing it. We need to help each
other to develop self-critical skills that we might
continually clarify our misty images.

Both theworld asasystem and theworld asan arena
of competing powers can be found within the Scrip-
tures. The book of Proverbs, for example, reflects
an ordered world inwhichthereare principleswhich
operate in aregular and reliable way. The concept
of ‘wisdom’ asdevelopedin Biblical and extra-Bib-
lical writings generally reflects a systematic world
which God has ordained.

Many Psalms, on the other hand, picture an unsta-
ble and unpredictable world: aworld of competing
powers. Wefind all types of human strugglesin the
Psalms, dealing with both internal and external ‘ en-
emies . Frequently we find cries for God to inter-
vene in the world and help the Psalmist deal with
specific challenges.

Throughout history, both types of worldview have
dominated from timeto time. Thetransition we have
experienced over thelast thirty yearsisreminiscent
of thetransition experienced at the end of the seven-
teenth century. As the agricultural revolution dis-
placed people from the rural areas of Europe, the
stable world order promoted by the thinkers of the
Enlightenment no longer seemed tenable.

Religious expression changed considerably at that
time. The charismatic nature of thereligiousrevival

in which the Wesleys were leaders bears many re-
semblances to the development of the charismatic
movement in our owntimes. It reflected then achange
inworldview from the stable system to the arena of
competing powers, asit does today.

Onaday to day basis, theweather often seemsquite
unpredictable, particularly in the temperate zones.
The sky looks like an arena of competing powers.
The winds blow. The clouds come and go, some-
timesdropping their cargo of rain, hail or snow. The
sun shinesand therain dries. The clouds melt away.

If onetakes alonger and more general view of the
weather, however, one can discern patterns. The
colder weather of winter gives way to the warmth
and, often, the variability of spring. It is not long
before we experience the warmth of the summer,
whichinturn givesway to autumn. Whilethe daily
weather isunpredictable, the twelve month cycle of
the seasonsis as sure as the rotation of the earth on
itsaxis asit travels around the sun.

So it isin many fields of life. If we take a close
view, it is impossible to make predictions. As we
take alonger perspective, the chaos of theimmedi-
ate and superficial givesway to the stability of the
larger patterns.

This paper takes along perspective. It has painted
the patterns of cultural change in broad brush
strokes. It is totally inadequate for portraying the
thoughts or actions of any individual. Rather, it has
attempted to stand back from the apparent chaos of
individual days of weather and discern the patterns
in the cultural seasons.
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